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the remarks I have already made, the meaning will not be very
difficult to reach.

In this connection there is one point on which I have been
asked to give some explanation.

Reference is made in this book to Uttarayanain and Dakshinayds*
nam or day and night, or light and darkness. These are symbolical
of the two paths Pravrittbnarga and Nivrittimarga. What he
calls Uttarayanam is Nivrittimargaj represented as day or the
path of light, the path he recommends,, and the other Dakshin-
ayanam is Pravritlimarga, or the way which leads to embodied
existence in this world.

But there is one expression in the book that is significant;
Krishna says that those who follow this second path attain to
Chdndramasarfijyoti and return thence, while those who follow the
first method reach Brahma. This ChandramasoAnjyoti is in
reality a symbol of devachanic existence The moon shines^
not by its own light, but by the light derived from the sun-
Similarly the Karana Sarira shines by the light emanating
from the Logos, which is the only real source of light, and not
by its own inherent light. That which goes to Devachan or
Swargatn is this Karana Sarira, and this it is that returjis
from Devachan. Krishna tries to indicate the nature of the
Logos by comparing it to the sun or something that the sun
symbolizes.

I may here draw your attention to one other contingency
that may happen to man after death in addition to those I have
already enumerated. Those who have read Mr. Sinnett's
"Esoteric Buddhism" will, perhaps, recollect that he talks of
the terrible fate that might befal the soul in what he calls the
eighth sphere. This has given rise to a considerable amount
of misunderstanding. The real state of things is that the
Karana tearira may, in very extreme circumstances, die, as the